ISSN: 2958-5376
ISSN-L: 2958-5376

FbiNbIMU-TMTPAKTUKANBIK XXYPHAT - HAYYHO-NPAKTUYECKUN XXYPHAT - SCIENTIFIC AND PRACTICAL JOURNAL 4(8)2024




UDC 07.00.03
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Abstract. It is generally received that Mirza Haydar Dughlat died in Kashmir in 958/1551.
This dating is presumably based on the discription in a Persian chronicle composed at the third
Mughal emperor Akbar’s court, the Tabagat-i Akbari by Nizam al-Din Ahmad. In contrast, two
Persian provincial histories from Kashmir, the Tarikh-i Kashmir by Sayyid ‘Ali and the
Baharistan-i Shahi both provide earlier dates about his death, i.e., on 7 or 8, Dhi al-Qa‘da,
957/November 17 or 18, 1550. This paper reviews analyses by previous studies and investigates
inscriptional and numismatic sources which have been less studied to date. A Persian monody
carved on the gravestone of Mirza Haydar’s tomb and coins issued in the 1550s support that he
died in 957/1550. As far as we peruse the section on Mirza Haydar’s rule over Kashmir in the
Tabagat-i Akbari, it is likely that its chronology is slid by one year from the historical events in
AH 949 on whereby the misdating of Mirza Haydar’s in this chronicle happened. The fact that the
Akbarnama by Abu al-Fazl also states that Mirza Haydar died in 958/1551 is unresolved.

Materials and methods of research. The researcher collected data and literature related
to the death of Mirza Haydar. For the analysis, methods of comparative and historical-comparative
analysis, a systematic approach, with an emphasis on defining historical reality were used.
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MBIP3A XAHUJAPIBIH KAUTBIC BOJFAH KbLTbI XAKBIHIA
Camowiu Ozypa
Tokwuo meren Tinaepi yauBepcureti (YKamonust)

Anaarna. Meipza Xaiinap ymartumain 958/1551 sxeuiel Kammvupae xaiteic OOTFaHbI
kenuitikke 6enriii. byn nara Huzam an-/lun Axmanrteis yiismn Moros umnepaTtopbl AKOapIibIH
capaiipiHga kasraH «TaOakar-m AxOapw» arThl TAapchl JKbUTHAMACBIHIAFHI CHIIATTaMara
Herizaenren 0omybsl MyMKiH. Kepicinme, Kammup enkeciHiH TapuXbIH apKay €Til *Ka3bUIFaH €Ki
napcbl merapmanap, Caitun Amunin «Tapux-u Kammvup» enberi men «baxapcran-u Illaxuy,
OHBIH CAJl epTepek, AsFHU hrkpaHblH 957-XbUTbl 3yiiKaaaa aiblHbIH 7/8-kyH1 (1550 xbiasr 17/18
Kapaila) KailTeic OosiFaHbIH alTajbl. byn makanana aifbIHFBI 3€pTTE€y HOTHIKENepl KaiTanmai
capanTalyMeH Karap OCbIFaH JeHiH a3 3epTTeiil KeJIreH jkaz0a KoHe HyMH3MAaTHKaJIbIK
JepeKKe31ep 0acThl Ha3apra anbiHaAbl. Mbip3a XailgapplH KYJINbITACKIHA KalllaJdFaH MapchIlna
KOKTay JKbIppl MeH 1550 >kpuiaapsl IIbIFApbUIFaH TeHrenep oHbIH 957/1550 Kbuibl KaWThIC
OonranbiH pactaiabl. «Tabakar-u AxOapu» mbiFapMmacbiHaarsl Mbip3a XaigapasiH Kammupai
OunereHi Typajbl 6eiMiH KapacThIpaTbIH 00JICaK, OHBIH OMIIIK XKYpri3reH ke3eHi hukpanbiy 949
KBUTBI OOJIFaH TapUXH OKHFaNapiaH Oip *KbUITAil aybITKbIFaH ChIHAWIBIL. OCHIHBIH CalJapblHaH
Mpip3a XalgapAblH XpOHOJIOTUACHIHAA KaTeliK OpblH anFaH. ©OO0y-n dDaznaiH «AxbapHamay
enOerinae Meip3a Xaigapasrg 958/1551 xbUTbl KAUTHIC O0JIFAHBI Typasibl )Ka3blUTFaH, OYJT MOJIIMET
QJIi KYHI€ TOJIBIK 3€pTTEIME.

3eprTey Marepuasaapbl MeH dicTepi. 3eprreyini Meip3a XainapaslH KaUThIC O0TybIHA
OaliaHbICTBl JIEPEKKO3 MANIMETTepl MEH FBUIBIMH onebuertepai capanarad. Conpaii-ak,
MaKayaja OepuIreH IepeKTep CaTbICTRIPMAITBI TNy SAICTEPI MEH TapUXH-CATBICTRIPMAIIBI KOHE
KYHENIK Tajnjay TocUiaepl apKbUIbl capajiaHbll, TApUXH IIBIHIBIKTEI alKbIHAayFa Oaca Hazap
ayJapbUIJIbI.

Tipek ce3nep: Meip3a Xaiinap Hynaru, Tapux-u Pamuan, Kammup, Tabakat-u Axbapu.
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3AMETKA O I'OJIE CMEPTH MUP3bI XAWUJIAPA
Camowu Ozypa
TokMICKUN YHUBEPCUTET MHOCTPAHHBIX SI3BIKOB (SITOHMS)

AnHortamusi. O0menpunsaTo, yto Mup3sa Xaiigap dyrmmar ymep B Kammupe B 958/1551
rogy. OTa AaTUpOBKa, IPEANOJOKUTEIBHO, OCHOBAaHA HAa ONMCAHMM B IEPCUICKON XPOHHUKE,
COCTaBJICHHOH TPH JBOpPE TpeTbero umieparopa Benukux MoronoB Akbapa, Tabakar-u Axbapu
Huszam an-/luna Axmana. Hanpotus, 1Be nepcuackue NpoBUHLMAIbHBIE HcTopuu U3 Kammupa,
Tapux-u Kammup Caiinga Amu u baxapucran-u [llaxu, o6a comepkar Oojiee paHHHE JIaThl €r0
cMmepty, T.e. 7 win 8 uncna mecsna 3ynb-Kana, 957/17 wium 18 Hosiops 1550 roma. B aToii crathe
MPOBOIUTCSA aHAIM3 TNPEABbIAYIIUX MCCIEAOBAaHUN U pPacCMATpUBAIOTCA IHUCBMEHHBIE U
HYMU3MaTH4YeCKHEe HWCTOYHHKH, KOTOpblE OBUIM MEHee W3y4eHbl Ha CETOJHSIIHUIN JICHb.
[lepcunackass MOHOAMSI, BbIpe3aHHas HAa HaArpoOuU TpoOHUIBI Mup3sl Xaigapa, ¥ MOHETHI,
BEITyIIIeHHBIE B 1550-X romax, moaTBepkKIaroT, 4To oH ymep B 957/1550 romgy. Hackonbko Mbl
mpocMaTpuBaeM pasaen o mpaeieHur Mupssl Xaiinapa Han Kammvupom B Tabakat-u AkOapu,
BEPOSITHO, YTO €r0 XPOHOJIOTHS CMEIIEHA Ha OAMH T'0Jl OTHOCUTEIbHO UCTOPUYECKUX COOBITUN B
949 rogy mo XuIKpe, M3-3a Yero Mpou3ollia HeBepHas naTupoBka Mup3el Xaiimapa B 3TOM
xponuke. Tot dakt, uto B «AkOapHame» A0y anb-Dasna Takke roBopuTcs, uTo Mup3a Xaiinap
ymep B 958/1551 roxy, ocraercs HEpelIEHHBIM.

Marepuaabl U MeToABbI HccjenoBaHMA. lccienoBarenb NpoaHaTIU3UPOBAT JIaHHBIE
MCTOYHUKOB M HCCIE0BATEIbCKYIO JTUTEPATYPY, CBSI3aHHBIE CO cMepThio Mup3bl Xaigapa. [{ns
aHaJM3a MHCIIOJIb30BAJIUCh METO/bl CPABHUTEIBHOTO M HCTOPUKO-CPABHUTEIBHOIO aHAIN3a,
CUCTEMHBIN MOAXO/, C aKIIEHTOM Ha OMpPEIeIeHUN UCTOPHUUECKOI peaTbHOCTH.

KiroueBbie cioBa: Mupsa Xaitmap Hyrnar, Tapux-u Pammau, Kammvup, TabGakar-u
Axbapu

Jas uutupoBanusi: Cartomm Orypa. 3ametka o roge cmeptn Mup3sr Xaiimapa //
MUSEUM.KZ. 2024. Ne4 (8), c. 38-46. DOI 10.59103/muzkz.2024.08.05

Introduction. Mirza Muhammad Haydar Dughlat, a noble and military chief of the
Moghuls, is considered one of the most important figures in sixteenth-century Central Asian
history, alongside his cousin Zahir al-Din Muhammad Babur (r. 1526-30), the founder of the
Mughal Empire, because of his own Persian history, the Tartkh-i Rashidi. The first part of the
Tarikh-i Rashid1 (tarikh-i asl, completed in 952/1545-46 with additional accounts the following
year) is largely the only source on Moghul history in the Middle Ages, and the second part
(mukhtasar, completed between 948/1541-42 and 950/1543), which consists of Mirza Haydar’s
memoirs, is an important source on the social and religious conditions in Central Asia,
Afghanistan, and Kashmir in his lifetime. The fact that international conferences on Mirza Haydar
continue to be frequently held today in Kazakhstan, Uzbekistan, Tajikistan, and other Central
Asian countries demonstrates the high level of scholarly interest in him.

In addition, compared with the number of studies on the history of the Moghuls and on
Mirza Haydar’s earlier life relying on the Tarikh-i Rashidi, only a few have explored his later years
in Kashmir. This is because, of course, any study of Mirza Haydar’s life after 948/1541-42, when
he completed the second part of the Tarikh-i Rashidi, must consult other sources such as Persian
histories compiled in the Mughal Empire and the Deccan sultanates, inscriptions, coins, and so on.
Such dearth of research using sources from the Indian subcontinent leaves room for a further
examination of Mirza Haydar’s life. One issue concerns the date of his death; experts generally
agree that Mirza Haydar died in 958/1551.



Sources on the year of Mirza Haydar’s death. Which study was the first to establish that
Mirza Haydar died in 958/1551? Through which kind of source did scholars define the year of his
death? To the best of the author’s knowledge, the earliest relevant treatise to claim that he died in
1551 was a short article by Charles James Rodgers, published in 1885, on silver coins issued in
Muslim Kashmir. Although the main subject of Rodgers’s treatise has nothing to do with Mirza
Haydar, he included an English translation of the chapter on the history of Kashmir in the Gulshan-
i Ibrahimi of Muhammad Qasim Hindishah Astarabadi “Firishta” (d. 1620), a Persian
comprehensive history of the Indian subcontinent compiled at the Adil Shaht court in Bijapur in
the Deccan in the early seventeenth century (Rodgers 1885: 98—139). About a decade later, Edward
Denison Ross published an English translation of the Tarikh-i Rashidi that remains widely
referenced today. For publication, Ross extracted from Rodgers’s article a section on Mirza
Haydar’s rule of Kashmir and included it in his English translation of the Tarikh-i Rashidi with
details on Mirza Haydar’s later years after the completion of the Tarikh-i Rashidi (Ross 1898: 11
487-91).

Like several chapters of other provincial histories on the subcontinent, the chapter on
Kashmir in the Gulshan-i Ibrahimi was taken almost verbatim from Nizam al-Din Ahmad’s
Tabagat-i Akbart (completed in 1593—4), a Persian history compiled during the reign of the third
Mughal emperor Akbar. A comparison of texts between the chapter on Kashmir in the Tabagat-i
Akbart and its counterpart in the Gulshan-i Ibrahimi would reveal a great number of parallels.
Although the Tabagat-i Akbart does not directly provide information as to when Mirza Haydar
died, it does record an event shortly before his final attack: on 27 Ramadan 958/September 28,
1551, a fire broke out in Ardrotakota, where the Moghul’s cantonment was located, and many
houses were destroyed (TA: III 472; Haidar 2002: 104). This was quoted with no alternations in
the Gulshan-i Ibrahimi and translated into English in Rodgers’s article (GI: IV 504; Rodgers 1885:
119). Therefore, the basis for the view that Mirza Haydar died in 1551 can be traced to the
description of the Tabaqgat-i Akbart as it leads scholars to presume that he died soon after the
Ardrotakota fire.

Another Mughal source that places Mirza Haydar’s death in AH 958 is Abi al-Fazl’s
Akbarnama (the writing of which started in March 1591 and completed in 1597-8). In the section
containing a summary of Mirza Haydar, Abu al-Fazl simply states that, without giving a detailed
date, he died of a night attack by Kashmiris in AH 958, soon after mentioning that Mirza Haydar
started putting khutba in Humayiin’s name when he conquered Kabul (AN: II 28-33). The
statement in the Akbarnama has been less consulted by scholars than that in the Tabagat-i Akbari.

Persian sources from Kashmir that place Mirza Haydar’s death in 957/1550. Two
Persian provincial histories compiled in Kashmir offer different details regarding the date of Mirza
Haydar’s death. The first is the Tarikh-i Kashmir by Sayyid ‘Ali, a Persian provincial history of
Kashmir that records events from the 1370s to the 1550s alongside many episodes on Sufi saints
and is thought to have been completed in the 1570s. Sayyid ‘Ali, a nephew of Mirza Haydar’s
puppet sultan, Nazuk Shah (2nd r. 1540-51), also frequently tells us that his father Sayyid
Muhammad had a friendly relationship with Mirza Haydar. As we will see later, Sayyid
Muhammad also met with Mirza Haydar shortly before his death to offer him advice, and we can
surmise that the source is based on information provided by someone extremely close to Mirza
Haydar in his later years. However, the lack of a mention of Sayyid Muhammad or Sayyid ‘Al in
the Tarikh-i Rashidi is somewhat strange. Also, because of Sayyid Ali’s own strong commitment
to Sunnism, he altered the narrative of events concerning Niirbakhsiyya, the Sufi order with which
he was then in conflict (Ogura forthcoming), and we must be careful when adopting his description
of the Taritkh-i Kashmir without verification. Nevertheless, the statement in the Tarikh-i Kashmir
on Mirza Haydar’s commitment to Sunnism is consistent with his own confession in the Tarikh-i
Rashidi. Furthermore, by the 1570s, when the Tarikh-i Kashmir was supposed to have been
completed, Kashmir was under the reign of the Chak dynasty, which was dedicated to the Twelver
Shi‘is. Sayyid ‘Ali’s alteration of information regarding Mirza Haydar’s last days is unlikely to



have helped to improve his political position under such sectarian circumstances. Therefore, the
present author believes that the Tarikh-i Kashmir’s account of the information about Mirza Haydar
is relatively trustworthy.

The second reference is the Baharistan-i Shahi, which was written anonymously. The
narration of this Persian provincial history, which was completed in 1614, ranges from the creation
of the Kashmir valley to the author’s contemporary time. As the current author has previously
demonstrated, the Baharistan-i Shahi’s description of the ancient period in Kashmir up to the end
of the second Lohara dynasty is extremely close to the history of Kashmir in the famous Persian
world history of the Mongol period, Jami ‘ al-Tawarikh, written by Rashid al-Din (d. 1318) (Ogura
2010-11: 47-53). In all likelihood, the anonymous author could refer to the Jami ‘ al-Tawarikh or
its replacement volume by a famous Persian historian in Timurid Herat, ‘Abd Allah b. Lutf Allah
‘Abd al-Rashid Bihdadint “Hafiz-i Abri” (d. 1430). Meanwhile, Baharistan-i Shahi’s narration
after the establishment of the Shahmirid sultanate (1339—1561) relies not on Persian sources but
on Sanskrit ones, namely, the sequels of Kalhana’s Rajatarangini, that is, of Jonaraja (d. 1459),
Srivara (d. after 1505), Prajyabhatta (d. after 1513), and Suka (d. after 1538). As the current author
proved in another study, the anonymous author of the Baharistan-i Shahi probably referred to the
original Sanskrit texts of the Rajataranginis notwithstanding their translation into Persian at the
Akbar court in 1589 (Ogura 2010-11: 47-53). Although the anonymous author’s basis for the
events after 1538 in his writing is unclear, he was almost certainly referring to the 7arikh-i Rashidl.
These facts suggest several points about this anonymous author’s profile. One is that he was in a
position to access a manuscript of the Jami‘ al-Tawarikh or Hafiz-i Abrd’s replacement volume.
Osamu Otsuka pointed out the limited circulation of the manuscripts of the former’s second
volume, which discusses world history (Otsuka 2016). In the Mughal Empire, by the end of the
sixteenth century, the Jami‘ al-Tawarikh manuscripts have circulated only among Mughal court
members as much as they relied on the colophons of the extant manuscripts although the extent to
which Hafiz-i Abrii’s replacement volume circulated in sixteenth-century Mughal India is unclear.
The fact that Mirza Haydar refers to the Jami‘ al-Tawarikh as a source in his Tarikh-i Rashidi
means that the anonymous author may have referred to the manuscript of the Jami ‘ al-Tawarikh,
which Mirza Haydar brought from Central Asia to Kashmir. However, we have yet to reach a
definite conclusion on this subject.

Because the Baharistan-i Shahi was completed about 65 years after Mirza Haydar’s death,
the author is unlikely to have been born during Mirza Haydar’s lifetime. However, the book
contains information on Mirza Haydar’s expedition to Kashmir in 1532-33, his substantial rule
over Kashmir after 1541, and his death, which is by far richer than those in other historical sources
from Kashmir and from the Mughal Empire, including the Tabagat-i Akbari. The anonymous
author’s narrative is as clear and detailed as if he had witnessed the events. By reconciling various
prior information, the anonymous author may have undeniably created a kind of historical novel
based on the Tabagat-i Akbari and other sources. However, the degree to which Mirza Haydar was
talked about in Kashmir in the first quarter of the seventeenth century is valuable and useful.

We turn our attention to these two sources’ descriptions of Mirza Haydar’s death. First,
Sayyid ‘Alt’s Tarikh-i Kashmir states, (p. 35) The Shi‘i people increased their enmity, being averse
to Mirza Haydar’s activity, and reached the stage where they sparked revolt, which was as much
as keeping ordinary people away, cutting several persons’ ears, noses, and arms. Malik ‘IdT Rayna
set forth to Kashmir via Hirapura. He made Ghazi Khan [Chak] joined and sent messengers to
Dawlat Chak who was in Nawshahr. He (Dawlat) roused himself to enter [the city]. Many
Kashmiris gathered in accompany with him and went slowly but surely to the city of Kashmir.
Mirza Haydar, who left a group of Moghuls in the aforementioned place (Ardrotakota) to protect
women, was accompanied by one thousand Moghuls and several Kashmiris, went to [his] enemies.
In the meantime, of Mulla Qasim and Mulla Baqir, whom Mirza Haydar appointed from his amirs
as governors of Tibet, the former was killed by the Tibetans. Mulla ‘Abdullah Samarqandi, the
governor of Pakhli, was also defeated [there] and fled to Kashmir. He was captured by Kashmiris



near Baramulla and killed. This news filled Mirza Haydar with astonishment and grief.
Nevertheless, he went to Kashmiris and got off in the village of Wahthor. Kashmiris stayed in a
fort near Khanpur together with Dawlat Chak. Mirza Haydar assembled 7,800 horsemen with the
intention of a night raid. About this matter, the author’s deceased father Sayyid Muhammad and
the lower person Sayyid ‘Al (the author) restrained Mirza Haydar. He however did not agree with
our warning. Chaks started plundering towns. We came to [my] town to protect our houses. Mirza,
without agreeing with our caution, (p. 36) reached at the foot of the fort and waited. He approached
to the top with thirty men, but he [lost his men] on the way. When he reached the battlefield, there
were only seven [from his side]. On the seventh night of Dhu al-Qa‘da, AH 957 (November 17,
1550), he was killed by an arrow due to Divine ordaining (qaza-yi I1ahi).

Here, Sayyid Alf states that Mirza Haydar died on the seventh night of Dhiui al-Qa‘da, 957.
Moreover, because he states that Sayyid ‘Alf and Sayyid Muhammad convinced Mirza Haydar not
to attack at night just before that time, we can conclude that this information is firsthand and
reliable.

Next, the anonymous author of the Baharistan-i Shahi states, (f. 116a) Eventually, on the
night of the day when the Kashmiri army remained in the fort, Mirza Haydar, with about 700-800
well-equipped horsemen, (f. 116b) made a raid on them. By the time they reached the foot of the
fort, there were no more than thirty Moghuls who had followed Mirza Haydar to the foot of the
fort. Some of them stayed on the road, and Mirza Haydar took seven or eight of them with him to
the battlefield. By Divine ordaining (qaza-yi I1aht), on that night, i.e., the night of Dhii al-Qa‘da §,
AH 957 (November 18, 1550), Mirza Haydar died from a wound caused by the spear of Kamal
Diini. All the remnants of their army fled and arrived at Ardrotakota. The reign of Mirza Haydar
in Kashmir lasted ten years.

We observe here that although the date in the Tarikh-i Kashmir is one day out, the
Baharistan-i Shahi also mentions that Mirza Haydar died on Dhi al-Qa‘da, 957/November 1550.
These two Persian sources mark the year of Mirza Haydar’s death as being a year earlier than the
generally known date.

These descriptions in the Tarikh-i Kashmir and the Baharistan-i Shahi were not completely
unnoticed by scholars. For example, in Kashmir under the sultans, one of the most famous
historical monographs on the sultanate of Kashmir, Mohibbul Hasan mentions the two sources that
place Mirza Haydar’s death in 1550. However, Hasan concluded that Mirza Haydar died in 1551,
based on information from the A 'in-i Akbari of Abu al-Fazl (d. 1602), the Tarikh-i Rashidi, the
Tabagat-i Akbari, and Haydar Malik’s Tarikh-i Kashmir (completed in 1620-1), further
dismissing the accounts in the 7arikh-i Kashmir and the Baharistan-i Shahi as fallacious (Hasan
1959: 140, n. 6). While he does not specify the editions or page numbers of his four sources, the
original Persian text of the Tarikh-i Rashidi could not have possibly contained information
regarding the date of Mirza Haydar’s death; thus, he was certainly referring to Ross’s English
translation. Moreover, as far as the current author could ascertain from the Persian text of the 4 'in-
i Akbart, there was also no information about the year of Mirza Haydar’s death. As in the case of
the Tarikh-i Rashidi, Hasan seems to have referred to the notes attached to Blochmann’s English
translation and made his assertions as if the original texts contained a description. Furthermore, in
his Tarikh-i Kashmir, Haydar Malik writes that the year of Mirza Haydar’s death was not AH 958
but 959 () (THM: 75). Thus, no sources to which Hasan referred other than the Tabaqgat-i Akbart
contains firsthand information regarding the year of Mirza Haydar’s death.

In contrast, in their books, Hasan Khii’ihamt (d. 1898), a local historian of nineteenth-
century Kashmir, and Radha Krishan Parmu state, as if it were self-evident that Mirza Haydar died
in 957/1550 (Khii’thami 1961: 11 260; Parmu 1969: 233). However, Khii’thami’s Tarikh-i Hasan
contains no bibliographical information, and Parmu does not criticize or even mention the theories
of studies such as Hasan, and the basis of his argument is unclear.

On this note, the current author reexamines the year of Mirza Haydar’s death by relying on
the historical sources that Mohibbul Hasan did not refer to and highlighting the sources on his last



days for future studies.

Persian epitaph on Mirza Haydar’s tombstone. One piece of evidence for reconsidering
the date of Mirza Haydar’s death is a Persian mourning poem inscribed on his tomb, which, as is
well-known, is located in Mazar-i salatin (the royal cemetery of Kashmir sultans) in the
Maharajganj quarter of Srinagar. Sayyid ‘Alr describes the events that led to the placement of
Mirza Haydar’s tomb in this location as follows: Eventually, Sayyid Muhammad (the author’s
father), persons of the Magt1 clan, and others went to the place [of Mirza Haydar’s death], brought
his blessed body, and buried it in the royal cemetery after five days. In that there were uproar and
unrest, Dawlat Chak and others had the intention to burn Mirza’s body. Sayyid Muhammad
gathered his men and guarded the aforementioned cemetery for about one month. When a
gravestone was set for his tomb, Sayyid Muhammad finally left there (TSA: 36).

Figure 1: the quatrain on Mirza Hadar’s ravestone, Mazar-i salatin, Srinagar, Kashmir.
Photographed by Satoshi Ogura on March 5, 2024.

Mirza Haydar’s tomb, which is currently located at this site, is marked by two gravestones
with Persian inscriptions: a green headstone with a brief inscription about his life carved by Mir
‘Izzat Allah under the order of William Moorcroft on February 23, 1823, and a polished gray stone
with a Persian mournful quatrain of mutaqgarib meter on its surface in nast ‘alig style as follows:

shah-i guirakan Mirza Haydar akhir
ba-mulk-i shahadat zada kiis-i shaht
Qaza-yi l1aht chunin bid tarikh
shuda bahr-i waslash Qaza-yi Ilaht

The king of son-in-law (Kiiregen), Mirza Haydar’s end
The royal drum was beaten in the kingdom of martyrdom
“Divine ordaining,” there was such a date



Due to being united to him, the “Divine ordaining” came true

The quatrain immediately makes clear the word tarikh (chronogram) in the third line, which
indicates the phrase Qaza-yi Ilaht; the sum of the abjad numerical value of this phrase is 100 +
800+1+10+1+30+5+10=0957.

Although this inscription provides no information about the sculptor, the client, or the date
of carving, as Parmu pointed out, some Persian chronicles, including the Baharistan-i Shaht
completed in 1614 and the Wagqi ‘at-i Kashmir in 1747, referred to this chronogram (Parmu 1969:
477). An earlier example than Parmu’s Persian histories is Sayyid ‘Alt’s Tarikh-i Kashmir, which
also quotes the same chronogram Qaza-yi Ilahi. Thus, we can certainly conclude that this
chronogram was generally known in the second half of the sixteenth century, probably soon after
Mirza Haydar’s death.

Names of rulers minted on coins. Another piece of evidence pertains to the names of
rulers struck on coins issued in Kashmir in the mid-sixteenth century. When the second Mughal
emperor Humayun returned from exile in Safavid Iran in 952/1545—6 and entered Kandahar, Mirza
Haydar issued coins in Humayiin’s name in AH 953/1546-7, implying that he intended to declare
Humayiin as the ruler. It was in 957/1549-50 when other rulers’ names were engraved on coins
issued in Kashmir. A study by Rhodes stated that one of the coins issued that year bore the name
of Islam Shah (r. 1545-54), the second ruler of the Sur dynasty, while another had the name of
Nazuk Shah, a puppet sultan under Mirza Haydar (Rhodes 1993: 100-1).

The change in the rulers’ names on the coins in 957, especially that of Islam Shah, has been
the subject of much scholarly debate. This is because, although the Tabagat-i Akbari indeed
mentions that Mirza Haydar sent an envoy to Islam Shah, the envoy returned to Kashmir in 958
(TA: 111 472), one year after the coin bearing Islam Shah’s name was issued. Parmu suggested that
in his later years, Mirza Haydar may have submitted to Islam Shah based on the description in the
Tarikh-i Da’idr of Khwaja Abdullah, a Persian history on the Afghans compiled in the early
seventeenth century (Parmu 1969: 229-30). Setting aside the truth or otherwise of this description,
it is indeed strange that the name on the coins was changed to Islam Shah a year before Mirza
Haydar’s envoy returned to Kashmir. In her last monograph, Mansura Haidar argued that names
could be struck on coins as “anticipating events which did not come to pass,” that is, before
completing the protocols for recognizing a particular ruler (Haidar 2019: 292). However, her
argument fundamentally undermines the historical research approach in which chronology is
reconstructed based on the year the coin was issued and the name stamped on it. Furthermore,
studies have not explained the reason coins with Nazuk Shah’s name were also issued in 957.
Contrarily, it seems more likely that the Chak clan, who were Mirza Haydar’s enemies, issued
these coins after his death.

Chronology of the Tabaqat-i Akbari. Scholars did not consider the possibility that the
chronology in the Tabaqgat-i Akbari is pushed back a year; if Mirza Haydar’s envoy returned from
Islam Shah’s court one year earlier, at least the discrepancy involving his name on the coin can be
resolved. The Tabaqat-i Akbari subsection on Mirza Haydar’s rule over Kashmir is recorded
chronologically. Since other sources contain records of the years of some events during his reign,
we can compare the dates across sources. For example, the Tabagat-i Akbari, the Akbarnama, and
the Baharistan-i Shahi state that in AH 948, Mirza Haydar defeated the forces of the Sur dynasty
led by Husayn Shirwani and ‘Adil Khan, citing the chronogram fath-i mukarrar (repeated
triumphs), which yields 948 (TA: III 468; AN: II 28-9; BS: f. 108a). If one peruses the following
descriptions in the Tabagqat-i Akbart, they would discover that the events in the year AH 949 are
not mentioned. Furthermore, the Tabagat-i Akbari, Sayyid ‘Ali’s Tarikh-i Kashmir, and the
Baharistan-i Shahi contain records of the death of Kaji Chak, Mirza Haydar’s archenemy, but the
first source states that this event took place in AH 952 (TA: III 469), while the latter two state that
it occurred in AH 951 (TSA: 34; BS: 111a). Interestingly, while the Baharistan-i Shahi refers to a
chronogram on Kaji Chak’s death fawt-i sardar (the general’s death) which yields 951, the
Tabaqat-i Akbari does not refer to it; the chronogram does not match the year of his death



according to the Tabagat-i Akbari. This fact leads to the presumption that in the Tabagat-i Akbarti,
historical events that should have been recorded as occurring in AH 949 were mistakenly recorded
as taking place in AH 950, and the years of all subsequent events chronologically slid by one year.

This discrepancy in the chronology of the Tabagat-i Akbari is not limited to the section on
Kashmir’s history. In a 2001 paper, Hiroyuki Mashita revealed that the critical edition of the
Tabagat-i Akbari contains a one-year discrepancy between the [1aht calendar and the Hijr1 calendar
in the descriptions of Akbar’s achievements. In many extant manuscripts of the Tabagat-i Akbarti,
the dating in the I1aht calendar actually slid by one year relative to the year in which the historical
events actually occurred. Mashita compared the Tabagat-i Akbari edition with its earliest known
manuscript housed in Aligarh Muslim University (Maulana Azad Library, Subhan Allah collection
954/3, copied in 1002/1594-5) because the Aligarh manuscript is a rare exception that records the
correct years in I1aht calendar (Mashita 2001). Mashita’s study leads us to the possibility that there
is also a manuscript of the Tabagat-i Akbari that records the year of Mirza Haydar’s death as AH
957 if such chronological discrepancies occurred by copying the manuscripts. As far as the present
author’s review of the Aligarh manuscript, its section on Kashmir’s history is the same as the
edition; there is no description of the events in AH 949, and K3j1 Chak is recorded to have died in
AH 952 and Mirza Haydar in AH 958. The current author has not viewed all the manuscripts of
the Tabaqgat-i Akbart, so a final conclusion is not possible; nevertheless, it is highly likely that a
discrepancy in the chronology occurred by the time Nizam al-Din Ahmad wrote the Tabagqat-i
Akbari.

Conclusion. Several points can be drawn from the analysis above. Two Persian provincial
histories from Kashmir, Sayyid ‘Alt’s Tarikh-i Kashmir and the Baharistan-i Shaht, place the date
of Mirza Haydar’s death one year earlier than the generally known one; that is, he died in
November 957/1550, which is also supported by contemporary epigraphic and numismatic
sources. One major basis of other studies’ claim that 958/1551 was the year of Mirza Haydar’s
death is the Tabagat-i Akbart; its dating issue can be addressed by interpreting that the chronology
of the section of Kashmir is pushed back by one year from the accounts of AH 949 onward. Simply
put, Nizam al-Din Ahmad recorded the historical events in 957/1550 as if taking place in the
following year.

The issue surrounding the Akbarnama’s information that Mirza Haydar died in AH 958
remains unresolved as the present author lacks enough material to discuss it. At the beginning of
the Tabagqat-i Akbari, Nizam al-Din Ahmad refers to the Akbarndama as a reliable source of the
Akbar period (TA: 12), while the first draft of its first volume, which records events up to Akbar’s
accession to the throne in 1556, was completed in April 1596; its date of compilation is later than
that of the Tabaqgat-i Akbari. In carrying out the court project of history writing, two Mughal
historians could share their knowledge to some extent, and Abu al-Fazl wrote that Mirza Haydar
died in 958/1551 possibly under the influence of Nizam al-Din Ahmad. However, a definite
conclusion seems premature at this point; perhaps future studies will offer a solution to this issue.

REFERENCES

Blochmann H. Abu al-Fazl. Calcutta: The Asiatic Society of Bengal. 1872 - 7. A’in-i
Akbari, 2 vols.

Thackston W.M. Abii al-Fazl. Cambridge (Massachusetts): Harvard University Press. 2015
- 22. Akbarnama, 8 vols.

Anonymous. Baharistan-i Shahi. British Library, India Office Islamic, No. 943.

Nasiri M.R. Muhammad Qasim Astarabadi, “Firishta.” Tehran: Anjuman-e Athar o
Mofakher-e Farhangi. 1387 - 94sh. Gulshan-i Ibrahimi, 4 vols.

Suka. Rajatarangini. in Slaje 2023.

De B., Husain M.H. Nizam al-Din Ahmad Harawi. Calcutta: The Asiatic Society of Bengal.
1913 - 41. Tabagat-1 Akbari, 3 vols.

Nizam al-Din Ahmad Harawi. Tabaqat-i Akbari. Maulana Azad Library, Subhan Allah



collection 954/3.
Bano R. Haydar Malik Chadura. 2013. Tarikh-1 Kashmir. Srinagar: Jay Kay Bookshop.
Fard ‘A.G. Mirza Muhammad Haydar Duglat. Tarikh-i Rashidi. Tehran: Mirath-e Makttb.

2004.

Sayyid ‘Ali. Tarikh-i Kashmir. Z. Jan, ed. and tr. into English. Srinagar: Jay Kay Bookshop.
2009.

Haidar, Mansura. Mirza Haidar Dughlat as depicted in Persian Sources. Delhi: Manohar.
2002.

Haidar, Mansura. Mirza Muhammad Haidar Dughlat Kurkan. Delhi: Manohar. 2019.

Kellner-Heinkele, Barbara. “Moghul Tribal Traditions According to Mirza Haydar
Dughlat‘s Tarikh-i Rashidi.” Studien zur Sprache, Gechichte und Kultur der Tiirkvolker 32. 2019.
Religions and State in the Altaic World: Proceedings of the 62"¢ Annual meeting of the Permanent
International Altaistic Conference (PIAC), Friedensau, Germany, August 18-23, 2019 (O. Corff,
ed.), P. 55-72.

Kellner-Heinkele, Barbara. “The Hero in Quest of a New Battle Ground: Rise and Fall in
the Life of Mirza Haydar Dughlat (1499/1500—-1551).” In the Steps of the Sultan: Essays in Honor
of Abdulrahim Abu Husayn (T. Brand and B. Orfali, eds.), Beirut: American University of Beirut
Press, 2024. P. 385-402.

Hasan, Mohibbul. Kashmir under the Sultans. Calcutta: Iran Society. 1959.

Khii’ihami, Pir Ghulam Hasan. Tarikh-i Hasan, 4 vols. Srinagar: The Research and
Publication Department. 1961.

Mano, Eiji. “Mirza Haydar no shogai to kare no Badakhshan he no tabi.” 1d6 to koryt no
kinsei Ajia shi (T. Morikawa, ed.). Sapporo: Hokkaido University Press, 2016. P. 123 - 51.

Mashita, Hiroyuki. The discrepancy of chronology of Tabaqat-i Akbar1: An introduction to
a survey of manuscripts. ZINBUN 35. 2001. P. 39 - 71.

Ogura, Satoshi. “Transmission lines of historical information on KaSmir: From
Rajataranginis to the Persian chronicles in the early Mugal period.” Journal of Indological Studies
22&23. 2010-11. P. 23 - 59.

Ogura, Satoshi. Forthcoming. “A Sacred Shrine without a Saint’s Shrouded Body: The
History of the Khanqah-1 Mu‘alla in Srinagar in the Fifteenth and Sixteenth Centuries.”

Otsuka, Osamu. “The Transmission and Reception of the Jami‘ al-Tawarikh: From a
History of the Mongols to a History of the World.” The Toyoshi Kenkyti 75/2. 2016. P. 347 - 12.

Otsuka, Osamu. “Hafiz-1 Abri, Jami® al-tawarih (Replacement volume).” Perso-Indica. An
Analytical Survey of Persian Works on Indian Learned Traditions, 2020. F. Speziale - C.W. Ernst,
eds., available at http://www.perso-indica.net/work/jami_al-
tawarih %?28replacement volume%029.

Parmu, Radha Krishan. A History of Muslim Rule in Kashmir 1320-1819. Delhi: People’s
Publishing House. 1969.

Rhodes, Nicholas G. Coins of the Kashmir Sultans. Numismatic Digest 17. 1993. P. 55 -
147.

Rodgers, Charles James. The Square Silver Coins of the Sultans of Kashmir. Journal of the
Asiatic Society of Bengal 54/1. 1885. P. 92 - 139.

Ross E., Denison A. History of the Moghuls of Central Asia, being the Tarikh-i-Rashidi of
Mirza Muhammad Haidar, Dughlat. (N. Elias, ed.), London: Curzon Press. 1898.

Slaje, Walter. Kaschmir im 16. Jahrhundert: Vom unabhéngigen Sultanat zur mogulischen
Annexion (Sukas Rajatarangini, A.D. 1513-1586). Halle: Universititsverlag Halle-Wittenberg.
2023.

ABTOp Typajbl MaJjimer: Caromu Orypa — KaybIMIacThIpbUIFaH npogeccop, Ph.D., Azus
*KoHe Adpuka enfepiHiH TUIIEepl MEH MOJCHMETIH 3epTT€y MHCTUTYTHI, TOKHO mIeTen Tuiiepi
yauBepcureri  (3-11-1  Acaxu-uo, @yuy-mu, Tokmo, 183-8534, Kamonus). E-mail:



10

oguralat]aa.tufs.ac.jp

Cgenenust 00 aBrope: Caromu Orypa — AcconupoBanHblii mpodeccop, Ph.D., Hayuno-
HCCJICIOBATEICKUA HHCTHTYT SI3BIKOB M KYJAbTYp A3um ¥ Adpuku, TOKHICKUN yHUBEPCUTET
UHOCTpaHHBIX s3BIKOB (3-11-1 Acaxu-um, ®ytio-mmm, Tokwmo, 183-8534, SAnonus). E-mail:
oguralat]aa.tufs.ac.jp

Information about the author: Satoshi Ogura — Associate Professor, Ph.D. Research
Institute for Languages and Cultures of Asia and Africa, Tokyo University of Foreign Studies (3-
11-1 Asahi-cho, Fuchu-shi, Tokyo, 183-8534, Japan). Email: ogura[at]aa.tufs.ac.jp

Peoaxyusea mycmi / [locmynuna 6 pedaxyuio / Entered the editorial office: 02.12.2024.
Peyenzenmmep maxynoazan / Odobpeno peyenzenmamu / Approved by reviewers: 05.12.2024.
Kapusnayza xabwinoanowl / [lpunama xk nyonuxayuu / Accepted for publication: 09.12.2024.



